Virtues and Details of Qurbani by Maulana Muhammad llyas Ghuman

The importance of sacrifice:

Qurbani is a major form of worship. It began from the era of Sayyiduna Adam (AS) and has continued
until this last Ummah of Prophet Muhammad (SAW). It was prescribed for all nations of all eras. It is
mentioned in the Quran:
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Translation: And for every nation We have appointed religious ceremony [of sacrifice], that they may
mention the Name of Allah over the beast of cattle that He has given them for food.

Even though the religious ceremony of sacrifice [qurbani] has been continuously practiced by all
nations, it held a greater importance during the time of lbrahim (AS). And this is why qurbani is also
called “the Sunnah of Ibrahim (AS)” because Ibrahim (AS) offered his son Ismail (AS) as sacrifice only
for the pleasure of Allah. And the muslims all over the world offer qurbani in remembrance of
Ibrahim’s (AS) noble act. Through this qurbani, a muslim learns to be ready to sacrifice anything for
the sake of Allah, to abandon the love of all worldy things and to fill his heart with love for Allah
only. So while offering qurbani, one must also remember that just like this qurbani, the main goal of
every act of worship is the pleasure of Allah. The thought of pleasing anyone else must never pass
through our mind, so that a muslim’s life becomes the very embodiment of this verse:
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Translation: Verily, my Salat (prayer), my sacrifice, my living, and my dying are for Allah, the Lord of
the worlds.

The importance of qurbani is also established by the fact that the Noble Prophet (SAW) was
steadfast upon it. Sayyiduna Abdullah ibn Umar (RA) said:
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Translation: The Noble Prophet (SAW) lived in Madinah for ten years and [during this time] he
continued to offer qurbani.

The virtues of Qurbani:

Many hadiths mentions the virtues of Qurbani. Some are mentioned below:
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Translation: Sayyiduna Zaid ibn Argam (RA) narrates that the Companions of the Prophet (SAW)
asked him, “O Prophet of Allah! What is Qurbani (i.e. what is the relevance of Qurbani)?” The
Prophet (SAW) replied, “It is the Sunnah of your father Ibrahim (AS).” They asked, “What will we gain
from offering qurbani?” He (SAW) replied, “[You will receive] a reward for every strand of hair [of
the animall.” They again asked, “[What will we gain for] wool?” He (SAW) replied, “A reward for
every strand of the wool.”
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Translation: On the day of Eid al-Adha, there is no pious deed more beloved to Allah than the flowing

blood of the sacrificial animal. And on the day of judgment, the sacrificed animal will arrive with its

hair, its horns, and its hooves and before its blood falls on the ground, it attains acceptance in the
court of Allah. So you should offer qurbani with a content heart.
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Translation: Sayyiduna lbn Abbas (RA) narrates that the Prophet (SAW) said, “No expenditure is
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more virtuous on the day of Eid al-adha than spending on the sacrificial animal.

Discussion on Qurbani:

1) Qurbaniis wajib (obligatory)

It is obligatory for a muslim who has wealth equivalent to nisab to offer qurbani. There are many
proofs in the Quran and Sunnah regarding. Some proofs are mentioned below:
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Translation: So offer salah (prayers) for the sake of your Lord and offer ceremonial sacrifice
(qurbani).

The famous scholar of tafseer, Qadi Thanaullah Panipati (RAH) has given the following
explanation for this verse:
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Sayyiduna lkramah, Sayyiduna Ata, and Sayyiduna Qatadah have said that in (&) J.as ), the
part ( J,,a ) refers to the Eid salah and the part ( £, ) refers to the qurbani or ceremonial

sacrifice. Thus this verse is the proof that salah and qurbani are wajib (obligatory).

Allamah Abu Bakr Jassas (RAH) has written in his book “Ahkam al-Quran” that:
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Translation: Sayyiduna Hasan al-Basri (RAH) has said that in the verse (&)S J.aﬁ) the salah that is

mentioned refers to the Eid salah and the part ( ;£\, ) refers to qurbani or ceremonial sacrifice.

Sayyiduna Abu Bakr Jassas (RAH) mentions that two things are proven in this verse:

1) The Eid salah is wajib
2) Qurbani or ceremonial sacrifice is wajib
3) Sayyiduna Abu Hurairah (RA) narrates:
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The Messenger of Allah (SAW) said that whoever is capable of offering qurbani but does not offer it,
he should not approach the place where we pray the Eid salah.

The Messenger of Allah (SAW) gave a severe warning to those who have the means to offer qurbani
yet do not offer it. And severe warnings were only given when wajib (obligatory) acts of worship
were abandoned, which proves that qurbani is wajib.

(3) Sayyiduna Makhnaf ibn Saleem (RA) narrates:
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Translation: We were staying at Arafah with the Messenger of Allah (SAW) when he said, “O people!
Qurbani and Ateerah are obligatory upon every family.

The ruling of two types of ceremonial sacrifices is established from this hadith. The first is the
sacrifice on Eid al-Adha and the other is Ateerah.

Benefit: “Ateerah” refers to the ceremonial sacrifice which was offered to the idols during the time
of ignorance (before Islam) in the month of Rajab. After Islam was established, it was offered to
Allah. But after some time, its ruling was abrogated. Sayyiduna Abu Hurairah (RA) has narrated:
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Translation: The Messenger of Allah (SAW) prohibited us from Fara’ and Ateerah.

Benefit: “Fara’” refers to the first born child of a camel which was offered as sacrifice to the false
idols. During the early stages of Islam, it was offered as sacrifice to Allah, but later on it was
abrogated.(188u= 2z (b sl (Sl e (o)l )

(4) Sayyiduna Jundub ibn Sufyan al-Bajali (RA) narrates:

843 027 (s ol o) Balds gl ey s 1 0KG Sl aall (5 5 s 0B sl 15 8 ) O5s

(sl B}LA\ Jo é.'s > b
Translation: | went to the Prophet (SAW) on the day of Eid al-Adha. He (SAW) said, “Whoever
sacrifices the animal (meant for qurbani) before the Eid salah, must sacrifice another animal in its
place. And whoever has not sacrificed the animal before the Eid salah should sacrifice it after the Eid
salah.

In this hadith, the Prophet (SAW) has commanded that a replacement animal be sacrificed when the
original qurbani animal has been sacrificed before the Eid salah. The ruling for a replacement animal
proves that qurbani is wajib.

Some people consider qurbani to be only Sunnah and not wajib. They present the following as
proofs:

(1) While explaining the various tasks to be completed during qurbani, the Prophet (SAW) said:
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The first thing that must be accomplished on this day is the Eid salah. Then after returning from the
Eid salah, we offer the qurbani. Whosoever does this (i.e. offer salah, then qurbani) has followed our
way and whosoever sacrifices the animal before the Eid salah has only prepared meat for his family.
But whosoever sacrifices the animal after the Eid salah has completed the rites of qurbani, and this
person has followed the way of the Muslims.

(2)
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Sayyiduna lbn Umar (RA) has said that qurbani is Sunnah and a well-known act of worship.
These people say that in the hadith, the Prophet (SAW) mentions (u ;)LZ\) and in the other hadith
Sayyiduna lbn Umar (RA) mentions (ﬁjj’izj A ). The word “Sunnah” is mentioned in both hadiths
which proves that qurbani is Sunnah.
Our reply is that the word “Sunnah” here does not refer to the technical term “Sunnah” rather it
refers to the lexical term which means “way”. Thus the hadith explains that whoever offered the Eid

salah first and then sacrificed the animal has completed the qurbani according to the way of the
Muslims.

Hafiz ibn Hajar Asqalani (RAH) writes:
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The word “Sunnah” mentioned in these two hadiths refers to the lexical term which means “way”. It
does not refer to the technical term “Sunnah” which is used when differentiating between “Sunnah”
and “Wajib”.
Therefore, the hadiths where the Prophet (SAW) mentioned (L. ;)Lb? ) and lbn Umar (RA)

mentioned (3,335 & (2 ) does not negate that qurbani is wajib.

(2) Who is Qurbani obligatory (wajib) upon?

Any male or female who fulfills the following conditions during the days of Eid al-Adha must offer
gurbani:

(1) Must be Muslim

Proof:
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Translation:

Qurbani is an act of worship which brings a Muslim closer to Allah, and a non-believer is not from
those who are close to Allah.



(2) Must be a free individual (i.e. must not be a slave)

Proof:
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Translation: Qurbani is not obligatory on a slave because a slave is unable to own anything.
(3) Must own the amount of nisab

Proof:
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Translation: Sayyiduna Abu Huraira (RA) narrates that the Prophet (SAW) said that whoever is able
to afford qurbani but does not offer it should not approach the place of Eid salah.

This hadith proves that it is necessary to be able to afford offering qurbani and such a person is also
referred to as “Owner of Nisab” . (This will be further explained later in the book).

(4) Must be a permanent resident. Qurbani is not obligatory on a traveler.

Proof:
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Translation: Sayyiduna Ali (RA) said that qurbani is not obligatory on a traveler.

(3) Nisab of Qurbani

The prerequisite for qurbani to become obligatory is the same as the prerequisite for Sadaqa al-
fitr. (~saa¥) QUS 360057 i) (s slidll)

Qurbani is compulsory upon any male or female whose wealth exceeds the Nisab. The nisab is
87.479 grams of gold, or 612.35 grams of silver. If he or she owns currency, or merchandise for
trade, or excessive belongings which by themselves or grouped together are equivalent to the value
of 612.35 grams of silver, then qurbani also becomes compulsory. Jss (e <l 160021z 5l 3 0 all)
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It is important to note that those belongings which are only kept for display or in storage and are not
used throughout the year will also be counted towards the nisab. ¢159:¢158¢u=2z aliwall &l )
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(4) The animals used for Qurbani

The animals which can used to offer qurbani are sheep, goat, cow, buffalo, and camel (male or
female).

Proof:
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Translation: Eight pairs; of the sheep two (male and female), and of the goats two (male and
female). Say: "Has He forbidden the two males or the two females, or (the young) which the wombs
of the two females enclose? Inform me with knowledge if you are truthful." And of the camels two
(male and female), and of oxen two (male and female). Say: "Has He forbidden the two males or the
two females or (the young) which the wombs of the two females enclose?”

Eight animals are mentioned — two from sheep, two from goats, two from cows, and two from
camels.

Benefit: Buffalos are also included within the animals permissible for qurbani because it is a type of
cow.

(1) Consensus of Ummah:
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Translation: The scholars of this Ummabh all agree that buffalos will have the same rulings as cows.
(2) Lingual
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Translation: Buffalo is a type of cow.

(3) Sayyiduna Hasan Al-Basri has said:
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Translation: Buffalo has the same status as a cow.

(4) Imam Malik ibn Anas al-Madani (RAH) has said:
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Translation: A buffalo is a cow (i.e. buffalo has the same ruling as a cow).

He further mentions:
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Translation: Buffalo and cow are the same (i.e. same type).

(5) Imam Sufyan at-Thawri mentions:
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Translation: Buffalos will be considered the same as cows.

Benefit: A: Seven parts of the animal are prohibited to consume.
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Translation: Sayyiduna Mujahid narrates that the Messenger of Allah (SAW) did not eat seven parts
of an animal (1) blood (2) female genitals (3) testicles (4) glands (5) male genitals (6) bladder (7) gall
bladder

(5) The age of the animal

It is imperative that the sheep and goat must be at least one year old, while the cow and buffalo
must be at least two years old, and the camel must be five years old, to be eligible for qurbani.
However, if the goat or sheep looks like a one year old, then it is also permissible to use it for
qgurbani.

Proof:
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Translation: Sayyiduna Jabir (RA) narrates that the Messenger of Allah (SAW) said, “Only use an adult
animal for qurbani, but if such an animal is not available, then use a six month old sheep which looks
like a one year old.

There are two main points in this hadith:

First: In the hadith, the Prophet (SAW) used the word (xz.«s ) when referring to the qurbani animals.

According to Imam Malik (RAH), the scholars of jurisprudence (figh) are the experts in the
terminology used in hadiths. (<l due b 193aclzis2e Al pala)

The majority of the scholars of figh have agreed that the word (£. ) in this hadith means ()

which refers to an animal whose has aged slightly. So, sheep and goats must be one year old, cows
and buffalos must be two years old, and camels must be five years old.

Here are some details:

(1) The famous hadith scholar Allama Abu al-Husayn Al-Qudoori (RAH) has said:
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Translation: The scholars of figh have agreed that sheep and goat must be one year old, cow must
be two years old, and camel must be five years old.

(2) The famous hadith scholar Allamah Zayn al-Deen ibn Nujaym (RAH) has said:
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Translation: Sheep and goat must be one year old, cow must be two years old, and camel must be
five years old.

The same explanation is given in the following books as well:

(1) Bazl al-Majhood Sharh Sunan Abi Dawood (vol. 4, pg. 71)



(2) Takmilah Fath al-Mulhim Sharh Saheeh Muslim (vol. 3, pg. 558)

Second: In the aforementioned hadith, if a (.4 ) is not available, then the ruling of (Qt'ai‘ Oe Aeda

)will apply, which refers to a sheep that is six months old but appears like a one year old.
Allamah Zayn al-Deen Ibn Nujaym (RAH) has said:
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Translation: The scholars of figh mention that it refers to a sheep whose size is equal to a one year
old sheep such that when it is placed together with a flock of one year old sheep, then no one can
see any difference between them. And the scholars of figh have also said that ( g-b!\ ) refers to a
sheep that is six months old.

(6) Partnership in Qurbani
If the qurbani animal is a camel, cow or buffalo, then seven individuals can share such an animal.

Proof 1:
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Translation: Sayyiduna Jabir (RA) narrates: We had donned our lhram for Hajj with the Holy Prophet
(SAW) when he (SAW) ordered us to share each camel and each cow among seven people.

Proof 2:
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Translation: Sayyiduna Jabir (RA) narrates that we offered our qurbani with the Messenger of Allah
(SAW) in the year of Hudaybiya. One camel was offered for qurbani on behalf of seven people and
one cow was also offered by seven individuals.

Some people claim that a camel for qurbani can be shared by ten individuals. They quote the
narration of Sayyiduna Ibn Abbas (RA) where he said, “We were on a trip with the Holy Prophet
(SAW) when Eid al-Adha arrived. So, seven people shared one cow, and ten people shared one
camel.” (<l Jal e (5 323 3l 5l 3LAN o sla e L 27602l (s2e ) (i)

The reply to this claim:

We do not act upon this narration, rather we act upon the narration of Sayyiduna Jabir (RA) which
mentions that seven people shared a camel. The reason behind this is because the Companions of
the Holy Prophet (SAW) used to act upon this narration of seven people per camel.

Imam Tirmidhi (RAH), under the narration of Jabir (RA) (of seven people per camel), writes:
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Translation: The scholars from among the Companions of the Holy Prophet (SAW) used to act upon
this narration.

And the rule is that:
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Translation: Whenever there are two narrations from the Holy Prophet (SAW) where they seem to
be contrary to each other, then we will adopt the narration which the Companions of the Holy
Prophet (SAW) act upon.

(2)The scholars of hadith have mentioned that the narration of Ibn Abbas (RA) is mansukh
(abrogated) and the narration of Jabir (RA) is the nasikh (abrogator).

Imam Nawawi (RA), in his book Sharh Muslim under the chapter of ablution, writes:
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Translation: It is a common practice of Imam Muslim and other hadith scholars that in their books,
they first mention those narrations that are mansukh (abrogated) and then they mention the
narrations that are nasikh (abrogators).

Imam Tirmidhi also followed this practice and thus he recorded the narration of Ibn Abbas (RA) first
and then he recorded the narration of Jabir (RA) in his book.

(3) The narration of Jabir (RA) is a “qawli” hadith while the narration of lbn Abbas (RA) is “fe’li”
hadith. And the rule is that gawli hadith is given preference over fe’li hadith. And in this case
the narration of Jabir (RA) is both a “gawli” and a “fe’li” hadith.

If the qurbani animal is sheep or goat, then it must be not be shared and must be offered by only
one individual. Here are the proofs:

(2)1bn Abbas (RA) narrates:
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Translation: A man came to the Holy Prophet (SAW) and said, “The qurbani of a large animal (cow or
camel) has become obligatory upon me and | have the wealth to buy it but | cannot find one for
purchase. (So what should | do now?)” So the Holy Prophet (SAW) commanded him to buy seven
goats and offer them for qurbani.

In this hadith, the Holy Prophet (SAW) equated a large animal (cow or camel) to seven goats, and a
large animal can only be shared by seven people and no more. Thus it proves that one sheep or one
goat cannot be shared and can only be offered as qurbani by one person.

(2)Sayyiduna Abdullah ibn Umar (RA) has said:
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Translation: A goat can only be (offered as qurbani) on behalf of one person.



Some people claim that an entire family can share a goat in qurbani. They quote the narration of
Sayyiduna Abu Ayyub Al-Ansari (RA) where he mentioned that a person used to offer one goat as
qurbani on his behalf and his family’s behalf, and then the entire family used to consume it. zls)
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The reply to this claim is that this narration of Sayyiduna Abu Ayyub al-Ansari (RA) is implying on the
rewards that was shared by the entire family. Otherwise, one goat can only be offered by one
person and cannot be shared as has already been proven earlier.

Sharing the reward in a qurbani is explained by the following hadith where the Messenger of Allah
(SAW) slaughtered a sheep for qurbani and said:
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Translation: “O Allah! This is from me and from all those from my Ummah who could not offer
qurbani.”

This way the Holy Prophet (SAW) included his Ummah in the rewards of qurbani. Similarly, the
narration of Sayyiduna Abu Ayyub al-Ansari is also regarding the sharing of rewards in qurbani.

(7) The Days of Qurbani

Qurbani can only be offered on three days — the tenth, eleventh, and twelfth of Dhul Hijjah.

Proof 1: Allah SWT mentions:
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Translation: That they may witness things that are of benefit to and mention the Name of Allah on
appointed days over the beast of cattle.

Sayyiduna Abdullah ibn Umar (RA) mentions:

(261 jo b7 Flo ) (oleis) Mg olags 530 3 il
Translation: The word (t—!bwiu ) in the verse refers to the tenth of Dhul Hijjah and the two days after
it.
Proof 2:
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Translation: Sayyiduna Salmah ibn Akwa’ narrates that the Holy Prophet (SAW) said, “Whoever
offers qurbani should not have any of its meat left in his house after the third day.”

This hadith informs us that qurbani is only allowed for three days, because if the meat of qurbani is
not allowed to be kept in the house beyond the third day, then how can qurbani itself be allowed
after the third day.



Benefit: The prohibition of keeping the meat of qurbani beyond the three days was only in the early
stages of Islam. Later on, this prohibition was removed and the meat of qurbani was allowed to be
kept beyond the three days.(2590=4z oS s S )Yiu)

Now some may argue that since the permission to keep the qurbani meat after the specified three
days was given, so now it is also permissible to offer qurbani after the three days. But qurbani meat
can be stored at home all year long nowadays, so should it mean that qurbani can also be offered
throughout the year? Absolutely not! It was never permissible to offer qurbani beyond the three
specified days, nor has it become permissible now.

Proof 3:

It has also been reported that Sayyiduna Ali (RA) has also said that qurbani can only be offered on
three specific days. (Lssall S (497pa S L ol Ua3a)

Proof 4:
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Translation: Sayyiduna Abdullah ibn Abbas (RA) has said that the days when qurbani can be offered
on “Yawm al-Nahr” (tenth Dhul Hijjah) and the two days after it. But the best day to offer qurbani is
on Yawm al-Nahr.

Some people claim that Qurbani can be offered for four days. They quote the narration of Sayyiduna
Jubayr ibn Mut’'im (RA) where he mentioned the Holy Prophet (SAW) saying that all the days of
Tashreeq are for offering qurbani.(19717 sl a s il (s JB e b (s S Gandl)

These people claim that the days of Tashreeq are until the thirteenth of Dhul Hijjah, which is the
fourth day of Eid, thus qurbani can also be offered on the fourth day.

The reply to their claim:

1)In the chain of narrators of this hadith, there is a narrator called Muawiya ibn Yahya Al-Sadafi. The
scholars of hadith have categorized him as weak (<= ), not strong in narration (8t o« ), and
unimportant (Y ). (2770=2g (i (3840= 8z 1dudll 57 all)

2)Imam ibn Abi Hatim ar-Razi has recorded the chain of narrators as such: Muawiya ibn Yahya ibn al-
Sadafi from Az-Zuhri from Sa’eed ibn al-Musayyab from Abu Saeed al-Khudri. And he has written the
following statement of his father Abu Hatim ar-Razi under this narration:
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Translation: This hadith with this chain of narrators is a lie.

And in other place, he has written:
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Translation: This narration is fabricated (g s« ).

3)If we were to accept this hadith and take the thirteenth of Dhul Hijjah as a day of qurbani, then we
will also have to take the ninth of Dhul Hijjah as a day of qurbani because the days of Tashreeq start



from the ninth. But the ninth of Dhul Hijjah is not accepted as a day of qurbani. Thus, it becomes
impossible to act upon this hadith.

8) The time of Qurbani

For those residing in cities and towns, the time for offering qurbani begins after the Eid salah. And
for those who reside in villages upon whom Friday (Jumua’) salah is not obligatory, the qurbani time
begins from Subah Sadeq (true dawn), but it is best to offer qurbani after sunrise. (55 «lauald (5 419)
(s

Sayyiduna Bara ibn A’zib narrates:
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Translation: | heard the Holy Prophet (SAW) mention in his khutbah, “We begin the day of Eid
foremost with the Eid salah, and after returning from salah, we offer qurbani. Whosoever followed
this method (of salah first, then qurbani) has followed our path, and whosoever offered qurbani
before Eid salah, has only slaughtered regular meat for his family. And this slaughter will not be
considered qurbani at all.”

This narration proves that the Messenger of Allah (SAW) has prohibited us from offering qurbani
before the Eid salah. In the villages, there is no Eid salah, so this ruling (of qurbani after Eid salah)
does not apply there. Rather, the time of qurbani for them starts from the time of Fajr.

(9) General Notes:

(1) It is permissible and preferable to slaughter a neutered animal for qurbani.
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(2)It is permissible for a person to share a part in the qurbani animal for the purpose of Ageeqah.
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(3)It is not permissible to offer for qurbani a lame animal that does not place its foot on the ground
while walking. However, if it is a limping animal that places its foot on the ground for some support
while walking, then it is permissible to slaughter it for qurbani.
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(4)It is not permissible to offer for qurbani such an animal whose teeth have fallen out and it cannot
chew its food. But, if it can chew its food, then it will be permissible.

() QS 537 a 9z liaall )

(5)If an animal has a birth defect where one or both of its ears are missing, or one-third or more of
its ear is cut or ripped, then it will not be permissible to offer it for qurbani. If less than one-third of
its ear is cut, ripped or missing, then it will be permissible to use it for qurbani.

(Y QlS537 a9z Jladlla ) ( alal) QL2750 ac ] zis2e il aala)



(6)If an animal’s horn is broken but not completed uprooted, then it will be permissible to use for
qurbani. But if its horn is completely missing from the root, then it will not be permissible to use for
qurbani.
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(7)If less than one-third of an animal’s tail is cut or missing, then it will be permissible to offer it for
qurbani. But, if one-third or more of its tail is missing, then it will not be permissible to use it for
qurbani.
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(8)If one of the nipples of a cow, buffalo, or camel are damaged but the other three nipples are fine,
then it will be permissible to use this animal for qurbani. If two or more of its nipples are defective,
then this animal cannot be used for qurbani. Similarly, if one nipple of a goat or sheep is defective,
then this animal cannot be offered for qurbani.
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(9) If an animal is blind, one-eyed, or one-third or more of one of its eyes is damaged and cannot
see, then it will not be permissible to offer this animal for qurbani. If less than one-third of one of its
eyes is damaged, then it will be permissible to use it for qurbani.

(36857 ~iSalle (5 slid)

(10)The person slaughtering the qurbani animal must be a muslim. The meat slaughtered by a
polytheist, Zoroastrian, idol worshipper, or apostate is haram.

(1640=4z Lluall Jily)

(11)Distribution of qurbani meat: The most preferred way is to divide the meat in three portions —
first portion for oneself and family, second portion for relatives and friends, and third portion for
poor and destitute people. It is also permissible to keep all of the qurbani meat for one’s family if the
family is large.

(370371057 ~sSlle (s 53)

If several people have shared a qurbani animal, then the meat will be divided by measuring the
weight. It will not be permissible to divide the meat simply by estimation.

(198028731l ~all)

It is not permissible to sell the qurbani meat or to give it away as wages or payment.



(22504 gliall xilv)

(12)It is permissible to use the skin of the qurbani animal for one’s personal use such as making a
prayer mat, leather water bottle, etc.. But if the skin or any item made from it is sold, then the
payment received it for it cannot be used personally and it becomes wajib to give away the money
to the destitute.

(372 U= 3z GoSle)

The money obtained from selling the skin cannot be used for masjid construction and it cannot be
given to any other charity organization because it is imperative that this money be given to poor and
destitute people. The best option is to give it to Madrasa students because you receive reward for
helping them and it becomes the means of helping revive the religion.

Takbeers of the two Eids

The salah of Eid Al-Fitr and Eid Al-Adha are offered as two raka’t with six extra takbeers. In the first
raka’t, three extra takbeers are recited after the thana and before the Qirat. And in the second
raka’t, three extra takbeers are recited after the Qirat, then the takbeer for ruku’ is recited and then
ruku’ is performed.

So in the first raka’t, together with the takbeer tehreema, there are a total of four takbeers. And in
the second raka’t, along with the takbeer for going into ruku’, there are also four takbeers in total.

In some narrations, the total is given as five takbeers in the first raka’t because of takbeer tehreema,
three extra takbeers, and takbeer for going into ruku’. And in the second raka’t, the total is given as
four because of the three extra takbeers and the takbeer for ruku’. And the total of both raka’ts are
given as nine takbeers. In either case, the number of extra takbeers are still six.
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Sayyiduna Abu Abdur Rahman Qasim narrated: Some of the Sahaba (RA) told me that the when the
Messenger of Allah (SAW) led us in Eid salah, he (SAW) recited four and four takbeers. And when he

(SAW) completed the salah, he turned to us and said: “Don’t forget, the takbeers of Eid is like the
takbeers of the funeral prayer (four).” He (SAW) indicated with his fingers and he closed his thumb.
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Sayyiduna Mak’hool (RA) narrates that the companion of Sayyiduna Abu Huraira (RA), Sayyiduna Abu
Aisha, told me that Sayyidun Sa’eed ibn Al-‘Aas narrated: | asked Hadhrat Abu Musa Al-Asha’ri (RA)
and Hadhrat Huzaifa ibn Al-Yaman (RA), “How many takbirs did the Messenger of Allah (SAW) recite



in salah for Eid Al-Adha and Eid Al-Fitr?” So Hadhrat Abu Musa (RA) replied: “Four takbirs, like the
takbirs of the funeral salah.” And Hadhrat Huzaifa (RA) said (confirming Abu Musa (RA) reply): “He
has spoken the truth.” Hadhrat Abu Musa (RA) said: “While | was the governor of Basra, | used to
pray the Eid salah the same way.”
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Hadhrat Algama and Hadhrat Aswad ibn Yazeed narrated: Hadhrat Abdullah ibn Masud (RA) was
sitting and with him were hadhrat Huzaifah (RA) and Hadhrat Abu Musa (RA). So Hadhrat Saeed ibn
Al-‘Aas (RA) asked all of them regarding the takbirs of the salahs of Eid Al-Adha and Eid Al-Fitr.
Hadhrat Huzaifa (RA) said to ask Sayyiduna Abu Musa (RA). Sayyiduna Abu Musa (RA) said to ask
Sayyiduna Huzaifa. Then Sayyiduna Huzaifa said to ask Sayyiduna Abdullah ibn Masud. So he asked
him and Hadhrat Abdullah ibn Masud (RA) replied: “Recite four takbirs, then do girat, then recite
takbir and go into ruku. In the second rakat, recite takbir, then girat, then recite four takbirs after
the girat (three extra and one for ruku).”
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Sayiduna Kurdoos (RAH) narrated that Sayyiduna Waleed ibn Ugba (RA) sent a message to Sayyiduna
Abdulla ibn Masud, Sayyiduna Huzaifa, Sayyiduna Abu Masud and Sayyiduna Abu Musa Ash’ari
asking, “It is Eid today. What is the method of the Eid salah?” They all replied by telling him to ask
Abdur Rahma (i.e. Sayyiduna Abdullah ibn Masud). So he asked Ibn Masud (RA) who replied, “Stand
and recite four takbeers (one tehreema and three extra), then recite Surah Fatihah and any other
surahs, then recite takbeer and enter ruku’. This is a total of five takbeers. Then (in the second
raka’t) stand and recite Surah Fatihah and any other surah, then recite four takbeers after which
enter ruku’. In Eid al-Fitr and Eid al-Adha, this is a total of nine takbeers.” None of the other
companions negated what he [ibn Masud (RA)] said [which is proof of their agreeing that this is the
correct method of offering Eid salah].

5:During the caliphate of Sayyiduna Umar al-Farooq, all of the Companions were in agreement that
the funeral salah has four takbeers. Here is the narration:
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Translation: So they all agreed that just like the salah of Eid al-Adha and Eid al-Fitr, the funeral salah
also has four takbeers.

6.
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Translation: Sayyiduna Abdullah ibn Masud (RA) has said that in the first raka’t, there is a total of
five takbeer when combined with the takbeer tehreema and takbeer for ruku. And in the second
raka’t, there is a total of four takbeers when you add the takbeer for ruku. [In conclusion, the
number of extra takbeers in each raka’t is three).
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Translation: Sayyiduna Abdullah ibn al-Harith (RAH) prayed the Eid salah behind Sayyiduna Abdullah
ibn Abbas (RA). In the first raka’t, Ibn Abbas (RA) first recited four takbeers, then gira’at, then recited
a takbeer and went into ruku’. And when he stood up again for the second raka’t, he did gira’at,
then recited three takbeers, then recited a [fourth] takbeer and went into ruku.

The Proof of Rafa’ Yadayn (raising your hands) in the takbeers of Eid salah

In the Eid salah, the hands are raised when reciting the takbeers. Here are the proofs:

Proof 1:
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Translation: The eminent scholar Sayyiduna Ibrahim Nakhi’ (RAH) has said: Rafa’ Yadayn occurs on
seven occasions (1) beginning of salah, (2) in Qunut, (3) in two Eid salahs, (4) when offering salam to
Hajar al-Aswad, (5) at Safa and Marwa, (6) at Muzdalifa and Arafah, (7)

Proof 2:
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Translation: The scholars of figh all agree that rafa’ yadayn takes place in the takbeers of the two Eid
salahs.

Proof 3:

Translation: The figh scholars are all in consensus that rafa yadayn takes places in the takbeers of the
two Eid salahs.

Proof 4:
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Translation: The scholars of figh are all in agreement that during the takbeer for Qunoot in Witr
salah, and in the takbeers of the two Eid salahs, rafa’ yadayn takes place.



Note:

In regular salah, rafa’ yadayn only takes place in the beginning of the salah and nowhere else. For
proofs and more details on this ruling, refer to our booklet “The Proofs of not doing rafa’ yadayn in
salah”. In regular salah, the general proofs establish the lack of rafa’ yadayn. But since Eid salah and
Witr salah are special salahs, specific proofs establish the presence of rafa’ yadayn in them. And

Allah knows best.



